Intercalations are found in the Gospel of Mark. They are graphically described by the following scheme: A -B -A'. Mark's convention consists of the break off narration (pericope A) through insertion of another one (B) and placing it inside. Such a technique is called intercalation, interpolation or a sandwich technique. The use of intercalation is somehow intended. The purpose of this article is to indicate a problem of criteria that will allow to select the texts of intercalations precisely. The analysis of the criteria and the features of intercalations corroborates the use of sandwich technique by Mark in the six commonly accepted by the biblical scholars conjoined narratives: -72 and also in case of the juxtaposed pericopes from the group of disputable ones: 8:1-21 and 15:40-16:8.
The criteria for determining intercalations
The answer to this question is undoubtedly related with criteria for determining intercalations, which in turn are connected with the characteristic features of these narrative compositions. In the studies that have so far been published, some biblical scholars point to such features, justifying this way the occurrence of intercalations. The inner narratives of the respective intercalations are provided in parentheses. 4 See Edwards, "Markan Sandwiches", 197, [213] [214] [215] . Sometimes yet other fragments of the Goospel of Mark are indicated which are supposed to exhibit features of the said composition: the preaching of John the Baptist and the announcement of the coming of the Messiah 1:1(2-3)4-8; preaching in the synagogue and the healing of the possessed man 1: 21-22(23-26)27-28; preaching at Capernaum and the healing a paralyzed man 2:1-5(6-10a)10b-12; entering the synagogue and the healing of the man with a paralyzed hand 3:1-2(3-5-)6; Second multiplication of the loaves and the demand of another sign 8:1-10(11-13)14-21; the prediction of betrayal and the institution of the Lord's 27-31; sentencing and derision of 21-32; the presence of women and the entombment of 16:1-8.
Marcin Moj • Sandwich Technique in the Gospel of Mark
A condition that is basic in establishing the use by Mark of the sandwiching technique is the above-mentioned fact of the composition being made up of two pericopes. This assumption may be illustrated by the pattern A-B-A'. An initiated narrative (A -a speech, story) is interrupted by another one (B), after the completion of which the previous story is resumed (A'). The first part of a pericope (A) remains "incomplete." After close reading, however, we arrive at a conclusion that the narrative in question may lack some addition, that in fact it is a kind of introduction which requires an ending. On the other hand, its second part (A') contains a reference to the first one (A), and together they compose a single narrative (speech) A-B-A'. Therefore, the first basic feature of intercalations consists in the conjoining of two narratives (speeches) according to the pattern A-B-A'.
The second characteristic feature of intercalations is an ostensible lack of correspondence between the conjoined narratives. 5 Upon the first reading, pericopes seem to be entirely unrelated events that have nothing to do with each other. However, a reader might be struck by repetition of some words, by similarities or contrasts as to features of characters or actions undertaken by protagonists. Reflecting on those noticed correspondences leads to unveiling of their true meaning: in actuality, pericopes constitute each other's mutual interpretation. This in fact is the main purpose of intercalations: narratives interpret each other, that is, by interlacing them, a sense is created that would not be attainable without juxtaposing side-by-side pericopes thus selected. What is responsible for this superficial lack of correspondence between the narratives juxtaposed, seem to be the following characteristics of those narratives: the possibility of continuing the initiated story (A) with the omission of the second one (B), as well as the possibility of the story (B) to be a stand-alone one and to function independently from the encircling ("flanking" in J.R. Edwards's terms) narrative (B). The stories' independence obtained this way, genuinely surprises the reader -for the ostensibly coincidental relationship between the events appears to have a deeper meaning. Thus, the basic (major) features of intercalations are the following:
-two stories (speeches) conjoined according to the schema A-B-A'; -the ostensible lack of relationship (between the narratives, speeches A and B); -a possibility of continuation of the narrative (speech) A with the omission of the narrative (speech) B; 5 Not all among biblical scholars acknowledge this fact, for instance, G. van Oyen does not mention the ostensible lack of correspondence between the narratives in intercalations. See van Oyen, "Intercalation and Irony in the Gospel of Mark", 949-974. It may also seem that this criterion is not distinctive enough; however, due to the specificity of Mark's narrative technique that is supposed to surprise the reader, it has been included into the list of criteria for determining intercalations.
The Biblical Annals 8/3 (2018) -an independent functioning of the narrative B; -alluding (e.g., by referring to characters, places, events etc.) in A' to the part one of narrative (speech) A. The subsequent features of the intercalation seem to be subordinate to the above-mentioned major ones. There are several narrative means responsible for producing the stories' independence in intercalations: separate characters (besides Jesus) appearing in the stories, the time lapse in the outer (encircling) narrative (unless the events take place simultaneously), a change of location. On the other hand, the features responsible for building connections between the narratives are: Jesus' actions (or his presence alone) in both the pericopes; in the first part of the external story there appears a possibility for the event described in the internal narrative (B); in both of the narratives (speeches) A and B appear similar words, phrases, or descriptions of activities (often described by the German Leitwort 'cathphrase', motif, motto).
Along with the advance of the study field of narrative criticism, the said features have been particularized by indicating that there always appear similarities and/or contrasts between characters as well as their actions in the conjoined narratives. The interrupted narrative is not in fact suspended (its time continues to envelope or, alternatively, the events take place concurrently). Under the actions of the characters is hidden a second, deeper meaning. The characters, through their actions and words, imbue with additional sense the conjoined narratives, but they remain oblivious of it. Hence, some biblical scholars, in order to describe the phenomenon of intercalations, use the term dramatic irony. 6 In delimitating intercalations (especially in terms of indicating outer and inner stories) the stress is put on focalization (concentrating). A shifting perspective (e.g., concentrating on different character or solely on some of the previously enumerated ones) delimitates the beginning of the next narrative. 7 The inquiry into such particular features, in case of narrative criticism, disqualifies pericopes that lack some of them. For example, if we acknowledge as an intercalation the narrative on preaching at Capernaum and the healing of the paralyzed man in 2:1-5a(5b-10a)10b-12, what is usually pointed out is the presence of the term "paralyzed" in both inner and outer narratives. In "classical" intercalations, apart from Jesus, no other persons from the narrative A are mentioned in the narrative B. Moreover, the time of the outer story (2:1-5a.10b-12) does not pass during the Jesus' conversation with the scribes (2:5b-10a), but the cessation of action takes place. This suspension is absent from all of the 6 Cf. van Oyen, "Intercalation and Irony in the Gospel of Mark", 965-974; Shepherd, Markan Sandwich Stories, 326-331; idem, "The Narrative Function of Markan Intercalation", 522-540.
Marcin Moj • Sandwich Technique in the Gospel of Mark six "classical" intercalations. One cannot also in this case notice the dramatic irony (no contrasts; characters do not construct another, deeper meaning of their actions). 8 Therefore, the juxtaposed pericopes on preaching at Capernaum and the healing of the paralyzed man in 2:1-5a(5b-10a)10b-12 cannot be regarded as an instance of the intercalation.
A similar situation appears in the narratives on sentencing and the derision of Jesus in 15:6-15(16-20) 21-32. They seem to be a single story (a succession of subsequent scenes of the very same narration). And thus what is missing here are two separate narratives making up an intercalation. Another thing missing is the time lapse separating the outer story from the inner one, and the produced dramatic irony (the manner in which religious leaders and soldiers mock Jesus) does not render all the connections between them. 9 From the point of view of narrative analysis, two of the above pericopes do not meet the criteria for producing dramatic irony, and hence, are not considered intercalations. Is, therefore, discovering the presence of dramatic irony the only reliable and precise device in the endeavour to determine such compositions? It would not seem so. Lately, in the most recent publications devoted to intercalations, only the main features of intercalations are underscored (pericopes conjoined in accordance with the schema A-B-A', the possibility of independent functioning of the inner narrative). 10 The scholars' interest is mostly focused on the stories' mutual interpretation and the more comprehensive clarification of their meaning by the juxtaposed narratives. 11 This approach to interconnected narratives (speeches) accentuates the semantic analysis rather them purely structural one. In this case, it is a fundamental issue to uncover the meaning given to pericopes, which Mark attains by utilizing the said literary technique. Pinpointing the intercalations consequently leads us to unveiling of the deeper sense of the interconnected events.
Upon comparing various lists of characteristic features, 12 we need to first carry out an inquiry that would allow us to ascertain which among them genuinely 8 Cf. Shepherd, Markan Sandwich Stories, 357. 9 Cf. Shepherd, Markan Sandwich Stories, [358] [359] Cf. S.G. Brown, "Mark 11:1-12:12: A Triple Intercalation?", CBQ 64 (2002) 78-89. The article pertains to two intercalations: 11:1-11(12-14) 15-19 and 11:15-19(20-25) 27-12:12. S.G. Brown suggests that the entirety of 11:1-12,12 may be understood as a triple intercalation. Even though the episodes in 11:1-11; 11: 15-19 and 11:27-12:12 are not, strictly speaking, a one complete story, they are nonetheless closely interconnected. What is the most important here, these narratives juxtaposed allow to better understand the symbolism of the events' mutual connection. 11 Cf. Brown, "Mark 11:1-12:12: A Triple Intercalation?", 86. 12 One of the first, relatively extensive, lists of intercalations' characteristic features, was provided by J.R. Edwards. The scholar enumerated the following features of such compositions: 1) they are composed of two narratives (stories, speeches) in accordance with the schema A-B-A';
The Biblical Annals 8/3 (2018) determine classifying a pericope as an intercalation. We shall investigate herein both the narratives accepted by all biblical scholars as such (the six "classical" cases) and also those that are arguable in this respect. All the foregoing pericopes should undergo an analysis concerning all the features, which shall allow to indicate also these among them which are characteristic for each of the two groups ("classical" cases and the arguable ones). The introductory analysis of the narrative features of intercalations is therefore aimed at defining the basic criteria that would also be sufficient to determine such compositions occurring in the Gospel of Mark.
2) the internal narrative is an independent unit; 3) the encircling ("flanking") narrative is built in such a way that the initiated part (A) requires (A') for its narrative to be complete; 4) the inner episode (B) consists of only one story (and not a series of events); 5) part two of the narrative (A') normally contains an allusion to the initiated part (A). The most detailed discussion of intercalations' characteristic features has been presented by T. Shepherd. The author uses narrative criticism, and while formulating definition he enumerates the following features of conjoined narratives (particularizing the notions described by J.R. Edwards): 1) both the narratives feature separate main characters (besides Jesus) who do not cross between the two narratives; 2) focalization at separate places; 3) at the beginning of the internal/inner story, the outer/external story is "incompletely defocalized," which means, in other words, that the focalization is suspended and to be completed in (A'); 4) temporal linkage (the initiated story (A) is interrupted, and completed only after the conclusion of story (B)); 5) correlation between major characters (similarities, contrasts); 6) interlinking of plots and gaps. Thus distinguished features allow to describe six "classical" intercalations as the dramatic irony. Cf. T. Shepherd, "The Narrative Function of Markan Intercalation", 522-540. F.G. Downing, in turn, before setting to investigate the occurrence of intercalations in ancient extra-biblical literature, enumerates the following defining features of intercalations: 1) a distinct or completely distinct character in the inner story; 2) a separate locality, even if neighbouring the previous one, in the inner story; 3) time sequence in line with the schema A-B-A' or contemporaneity of the two, but A is never complete before B; 4) there appear similarities and contrasts in characters and actions; 5) dramatic irony, that is, hearers know more than the characters. Cf. Downing, "Markan Intercalation in Cultural Context", 107.
The features of narratives that need to be investigated (in the order reflecting their validity -starting with those commonly agreed upon by the biblical scholars):
-the interconnection of the two stories (speeches) in line with the schema A-B-A'; -the possibility of continuing the outer story with the omission of the inner one (B); -the independent functioning of the inner story (B); -the ostensible lack of connection (between the narratives A and B); -part one of the outer narrative (A) contains an opportunity for the event B to transpire; -alluding (referring) in narrative A' to the part one thereof (A); -separate characters in both the narratives (besides Jesus); -Jesus' actions in both of the narratives; -the change of locale; -Leitwort (repetitive words, phrases, motifs, a motto) in both the narratives (A and B).
The investigation of the intercalations' features in the proposed pericopes
The following tables present the results of research into features of the intercalation in the particular narratives. The plus (+) sign used in the tables denotes the occurrence of a given feature in the fragment under analysis, whereas the minus (-) sign -the lack thereof. The zero (0) in the tables refers to the cases when it has been impossible to determine an indicated feature. The investigated herein features of narratives are practically all found in the six "classical" cases of intercalations, with the exception of pericopes on the mission of the Twelve and the martyrdom of John the Baptist in 6:7-13(14-29)30-31, on the Peter's denial and the trial of Jesus in 14:53(54)55-65(66-72) , where Jesus' activity does not occur in both parts A and B. However, his (passive) presence
The Biblical Annals 8/3 (2018) is mentioned. 13 At the same time, one can notice that the two intercalations are dealing with Jesus' identity.
When it comes to the arguable pericopes (to which there is a doubt whether they are intercalations or not), the collected results of the analyses focusing on all the characteristic features of the technique utilized by Mark finally allow to see that the second multiplication of loaves and the demanding of another sign in 8:1-10(11-13)14-21 and the presence of women and the entombment of Jesus in 15:40-41(42-47) 16:1-8 exhibit the greatest number of the sought-after features. In this aspect they are no different from the "classical" cases of intercalations. What is interesting, is that the only missing feature in the remainder of the arguable pericopes (excluding the two aforesaid) is the ostensible lack of connections between the parts A and B of which such compositions consist. This lack surely stems from the non-occurrence of another features, particularly separate characters in both stories (speeches) and/or the change of location. Each of the narratives (speeches) is, however, characterized by the time lapse in the part A, when the event (speech) B takes place (except for the pericope on the preaching of John the Baptist and the announcement of the sending of the messenger Analogically, in all of the studied texts the following features appear: a reference in A' to the part one of the story (speech) A; first part of the external narrative (A) introduces the possibility for occurrence of an event from B; Leitwort (repetitive word, phrase, motif, a motto) in both the narratives (A and B) .
What is more, one may notice that the activity of Jesus in both stories (speeches) is not required to qualify a narrative as an intercalation. It suffices that His person is passively present (alluded to, mentioned). It would be worth to add that narratives in which Jesus is only passively present (both among the acknowledged and arguable paricopes): the mission of the Twelve and the martyrdom of John the Baptist in 6:7-13(14-29)30-31, the Peter's denial and the trial of Jesus in 14:53(54)55-65(66-72) , as well as the presence of women and the entombment of Jesus in 15:40-41(42-47) 16:1-8, thematize His identity.
Keeping the foregoing remarks in mind, we ought to ask why in the case of the remaining seven arguable pericopes we cannot speak of intercalation? First, we should acknowledge the way the narratives (speeches) in those pericopes are connected. The intercalation consists in two narratives (speeches) connected according to the pattern A-B-A'. The following table provides the connection patterns of stories (speeches) from the group of arguable pericopes: A-B-A' A-A'-A'' A-B-A' A-B-A' A-B-A' A-A'-B A-B-B' A-B 
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Among the said pericopes we may notice alternative variants of connections to those characteristic of intercalations:
-preaching at Capernaum and the healing of paralyzed man in 2:1-5(6-10a)10b-12 constitutes a single narrative, and therefore, it is not a juxtaposition of two events that interpret each other (A-A'-A''); -Jesus' prediction of the betrayal and the establishment of the Eucharist in 14:17-21(22-26) 27-31, despite being conjoined description of two events, its first (14:17-21) and second part (22-26) compose a single narrative, whereas the third one is a description of another event (A-A'-B); -the conviction of Jesus and and His derision in 15:6-15(16-20) 21-32 also combines two narratives, but according to the pattern A-B-B'. What disqualifies the above-mentioned pericopes as intercalations is the very way they conjoin the stories.
Among the remaining pericopes, as it has already been said, only two display the ostensible lack of connections between parts A and B: the second multiplication of loaves and the demand of another sign in 8:1-10(11-13)14-2, as well as the presence of women and the entombment of Jesus in 15:40-41(42-47) 16:1-8. Other pericopes from the group under analysis lack yet another additional features.
In the preaching of John the Baptist and and the announcement of the sending of the messenger in 1:1(2-3)4-8 one cannot speak of separate characters. It is also impossible to unequivocally establish whether the change of place and the time lapse occur.
As for the preaching at the synagogue and the healing of the possessed man in 1:21-22(23-26)27-28 the most serious deficiency is the inability to continue the external story (A) with the omission of narrative (B). Both the stories are closely intertwined and connected ("Here is a teaching that is new, and with authority behind it: he gives orders even to unclean spirits and they obey him"; 1:27b). Neither does transpire the change of location.
We deal with a similar type of situation in the pericope on entering the synagogue and on the healing of the man with a paralyzed hand in 3:1-2(3-5)6. Its final verse is the reaction to the said healing of the paralyzed man by Jesus: "And the Pharisees went out, and straightway with the Herodians took counsel against him, how they might destroy him" (3:6). Another fact testifying in The Biblical Annals 8/3 (2018) favour of close, unifying connection within the pericope is the absence of the change of location.
The most important is the Parable on the Sower and the purpose of parables in 4:1-9(10-12)13-20. Despite the presence of separate characters in both the Jesus' speeches and the change of location, what is absent is the ostensible lack of connection between parts A and B. At a first glance, it seems that Jesus' speech may be continued, and we might follow through with the explanation of the purpose of the Parable on the Sower (A') with the omission of the purpose of the parables in 4:10-12 (B). The latter internal part (B) may function independently. But when we refer to the sentences concluding the fragment on preaching in parables in 4:34 ("He would not speak to them except in parables, but he explained everything to his disciples when they were by themselves"), we must conclude that in fact the both juxtaposed pericopes cannot function separately. The context that follows (4:34) clearly indicates their mutual interconnectedness and dependence without producing any additional meaning. 14
Extended list of intercalations
The narrative features of the six "classical" intercalations are characteristic of only two among the arguable pericopes, namely: the second multiplication of loaves and the demand of sign in 8:1-10(11-13)14-21 and the presence of women and the entombment of Jesus in 15:40-41(42-47) 16:1-8. However, both the foregoing cause some problems absent from the remaining six commonly accepted intercalations.
In pericopes on the second multiplication of loaves and the demand of sign in 8:1-10(11-13)14-21 one may observe the superficial lack of connections between the narratives. Problematic, however, remains the place of ending the narrative on the second multiplication of loaves (A). The said issue stems from discrepancy in classifying the verse 8:10 by some biblical scholars. It may belong to the narrative on the multiplication of the loaves (8:1-10), as well as serve as the initial verse of a new narrative on the seeking of the sign by the Pharisees (8:10-13) . 15 Yet, the more important question here concerns the concluding place Marcin Moj • Sandwich Technique in the Gospel of Mark of the narrative on the multiplication of the loaves: is it verse 10? And if so, then the juxtaposition of pericopes follows the patter A-B-C (three separate narratives). The pericope on the leaven of Pharisees and the leaven of Herod in 8: 14-21 (A') in that case cannot be perceived as continuation of the story on the feeding of the crowd (the second multiplication of loaves) in 8:1-10 (A). The narratives do not actualize the connection that is characteristic of intercalations, in which one pericope (A) is interrupted by insertion of another (B), after which the previously initiated narrative is resumed (A'). In this situation (the lack of the A-B-A' connection of the pericopes) we cannot speak of intercalation. Until it remains a disputed issue among some of the commentators, we may treat the pericopes on the multiplication of the loaves and the seeking of the sign in 8:1-10(11-13)14-21 as two separate narratives of which one is resumed after the other is concluded (part two of the narrative on the second multiplication of loaves is a fragment on crossing the Sea of Gallilee by boat and the preaching on the leaven of Pharisees and the leaven of Herod. Then and only then, it is justified to count these pericopes among the intercalations.
In turn, the intercalation on the presence of women and the entombment of Jesus in 15:40-41(42-47) 16:1-8 seems to not fully meet the criterion of the separateness of persons (different characters in pericopes A and B, besides Jesus). It stems from the fact that in the inner narrative (B) appear Mary Magdalene and Mary the mother of Joset (15:47) , who are also mentioned and take an active part in the external narrative (A). The activity e v qew ,roun ('they looked, gazed') by Mary Magdalene and Mary the mother of Joset in the internal pericope (B) was, however, expressed in imperfectum, therefore it describes an activity
